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THE NEW SPACE FOR THE INTER-CULTURAL DIALOGUE WITHIN BRICS

I wrote previously that the globalization process as it had
been practiced in the recent past, did not only come to
a standstill but also became a threat to the very human ex-
istence.

Globalization as it was understood and practiced includ-
ed several components. First, expansion of the contempo-
rary market economy to all the regions of the world, accom-
panied by origination of transnational corporations that do
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not take into consideration the existing national and state
borders. Second, universal penetration of modern commu-
nicative technologies into all the countries of the world: tel-
evision, the Internet, mobile communications, digitalization
and use of the Artificial Intelligence systems. Both generate
global mass culture that, as the theoreticians of globaliza-
tion thought, should push out traditional culture developing
within nation-states.* However, it was clear that the project
of globalization understood in such a way was really noth-
ing but the plan of Westernization or even “Americaniza-
tion” as it was acknowledged by the well-known American
political scientist Henry Kissinger.

Really, the globalization process as it was carried out
was a threat not only for the existing nation-states but for
the human as such. Globalization does not only destroy in-
ter-state borders but also the human life world, not only an
individual of this or that culture but humans in general as
well. The growing inclusion of humans into the global infor-
mation and communication network is not only an opportu-
nity to establish contacts with other people and cultures but
also the growing network of dependencies. The opportuni-
ties for manipulations with the mind, people management,
large-scale production of disinformation are expanding.

We can only oppose the dehumanization of humans
and culture in case if we manage to preserve the tradition-
al human values and at the same time adapt them to the to-
day’s realities, including challenges created by the devel-
opment of science and technologies. And the traditional
values exist and transmit from one generation to the oth-
er within the framework of the existing national cultures.
These cultures differ from one another. The understanding
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of the world and humans differs in them. But all of us have
some common ideas that are questioned today by global
challenges. The variety of traditional cultures is not a flaw
or a shortcoming but a condition for survival and further de-
velopment of mankind.

Today, the existing cultures have to react to the chal-
lenges of globalization and adapt to them by self-develop-
ment. It may turn out that the resources for such an adapta-
tion will be different in case of different cultures. The be-
yond-pragmatic values cultivated in Russian culture may
play a positive role when searching the exit from the dead-
end of contemporary “cognitive capitalism”.

Today, the protection of humans means preservation and
development of traditional culture, and the latter supposes
protection of national identity, consequently, national in-
terests, including protection of economy, science, art, ed-
ucation.!

However, it is important to keep in mind that cul-
tures cannot successfully develop when isolated. As
M. M. Bakhtin underlined, “culture exists on the border”.
Fruitful development of culture supposes its interaction
with other cultures within the framework of inter-cultural
dialogue.

I’d like to attract attention to some special features of
such a dialogue.

Cultures as a whole cannot have a dialogue. “Dialogue
of Cultures” is a kind of metaphor. Only individuals, groups
of people, communities, social institutions may join a dia-
logue of this kind.

There is no fruitful dialogue as to the systems of fun-
damental values of this or that culture or worldview mind-
sets. As the latter ones refer to cultural identity in the basis
of individual identity. The real dialogue between cultures
is possible only in case if we are speaking about the solu-
tion of certain practical issues, and when the understanding
of the issues themselves and possible ways of dealing with
them supposes various approaches related to different cul-
tural optics. Cultures offer different perspectives for view-
ing the same issues.? Comparison of the said perspectives
may be fruitful. In the course of such a dialogue, different
cultures do not lose their identity but develop it.
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It should be said that the inter-cultural dialogue of Rus-
sia with the countries of Western Europe has been fruit-
ful for its participants during the recent 300 years. We are
speaking about science, and fiction, and music, and paint-
ing. At the same time, the cultural identity of our country
was not diluted in Western culture, on the contrary, it ac-
quired the real individuality and originality. German pro-
fessors were the first members of the Russian Academy of
Sciences. And in the 20th century, it was impossible to im-
agine the world science without the Russian scientists’ con-
tribution. As it is impossible to imagine the world literature
without Dostoevsky and Tolstoy, and the world music with-
out Tchaikovsky, Mussorgsky, Rakhmaninov.

Today, new opportunities are opening up for the inter-
cultural dialogue. The bloc called BRICS including coun-
tries from the East and the South has come into being.
These countries including Russia have common econom-
ic and geopolitical interests, common intention to oppose
attempts of Western countries to place them under their in-
fluence, break their cultural identity. BRICS is a new cent-
er of economic, technological and scientific development,
with which prospects for transformation of the whole glob-
al geopolitical space are tied. Not only interaction in econ-
omy and technologies is fruitful within BRICS. Inter-cul-
tural dialogue may be no less fruitful. For example, such
a dialogue has been successfully going on with China over
the recent 20 years. I am a participant of this dialogue. My
students fruitfully interact with Chinese philosophers. Some
of them live and work in China. Russian philosophers and
experts in cognitive sciences take part in conferences dedi-
cated to the issues of mind arranged in recent years in India
by the Dalai Lama. It should be said that the understanding
of mind in the Buddhist philosophy opens up new ways for
research of this greatest mystery of philosophy and science
as it is acknowledged by participants of these events.

The new stage of inter-cultural cooperation is coming.
The circle of participants of the inter-cultural dialogue has
greatly expanded after BRICS origination and development.
And that means a new stage in the development of culture
as a whole, i. e. a new stage in the human development that
is impossible outside culture.





